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assumption alone makes the false cognition of identity
possible. On the other hand, the aikyavabhasa is a fact
of experience and as such it does not stand in need of any
proof/ That this experience is there is well attested by
recognition*

The Buddhists proceed to criticise pratyabhijna. What
is this pratyabhijna or recognition with the help of which
you seek to maintain the identity of the samvit and thus
the identity of the continuant ?

V : There is the samskara arising from the previous
experience.   This samskara cooperates with the present
experience where we have the sense contact with the object.
From this arises a single cognition which involves the rela-
tion of two moments of time and which is a perceptual
cognition.

B : Such a recognition might be found in so far as
the cognitions of the objects are considered.   It is not
applicable in the case of the self. According to you the
self is of the nature of vijnana and is sthayin; and being
svaprakasa, it cannot be an object for another knowledge.
Only when it is an object in a cognition and when such a
cognition is destroyed, can it give rise to a samskara.
Such a samskara is absent; for the svarupa of jnana is be-
yond destruction. And that which is not destroyed cannot
give rise to a samskara. Further, there is no pramitikarana
in the case of this self which is svayam prakasa. As such
recognition cannot establish the identity of the self of the
past moment with that of the present moment.

V : Then the ^svarupa jnana samskara* may be taken
to be the cause of the recognition.